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sun, my water, my forest, and so forth, cannot be said. Since the
time of Peter, the devil rules on the Russian throne and the entire
world is infected by his breath; therefore to avoid communion
with the evil one, there remains but to reject all public duties and
connections, renounce family and personal property., and flee from
the political and civil community. The Lord indicated this means
when He commanded the Prophets to leave Babel (i. e., the world),
for "he who is a friend of the world becomes an enemy to the
Lord." The Wanderers quoted from the ancient hermits that St.
Cyril of Jerusalem also advised joining the open fight against Satan
or else fleeing from him. A compromise was useless, because <cit is
impossible to look at the sky with one eye and at the ground with
the other," or serve two masters at the same time. "Have no city, no
village, no home'*; this is the only means possible of avoiding the
nets of Antichrist and preparing properly for the Day of Judgment.
A wanderer's life is the only existence acceptable to a true Chris-
tian.
This radical doctrine preached by Euphemius pleased the people
of the northeast, where the habits of the nomads still survived, and
the social aspect of the teaching justified the masses in protesting
against the state and its interference with the life of the people.
Sopelky, a large village some fifteen miles away from laroslavl,
became the center of the "Union of the Wanderers," and in the first
quarter of the nineteenth century the preaching of their doctrine
spread from there down the entire course of the Volga to Saratov
and Astrakhan, and up to the province of Tver. It found its way
also to Archangel in the far north and developed on a large scale in
the wastelands of Siberia. All the branches recognized the hierar-
chic authority of Sopelky, where in important cases the repre-
sentatives of the various centers of the Wanderers assembled to
debate controversial questions and pronounce their decisions. By
the middle of the nineteenth .century the Wanderers already pos-
sessed a considerable literature. However, their propagation led to
consequences similar to those we have seen among the Shore-
Dwellers on the Vyg and the Theodosians at the Churchyard of the
Transfiguration. It was becoming increasingly difficult to preserve
intact among the Priestless the exalted ideal of 1669 or 1702, Im-
mediately after the death of Euphemius in 1792 his followers modi-